Werewolves


Werewolf in Literature
A vivid description of King Lycaon’s metamorphosis was given in later centuries by Ovid, the Roman poet. With this tale, the werewolf entered popular literature that provided plenty of eerie accounts. It held the attention of medieval literature for almost three centuries. Certain peoples of Poland and Lithuania were widely regarded as sorcerers who turned themselves temporarily into wolves once a year. Similar ritualistic transformation seems to echo in the tales of Livonia describing ceremonies occurring during the Christmas seasons: Christmas, because of its association with the winter solstice, was traditionally a period of magical activity of all kinds. Ireland was a similar repository of werewolf lore; perhaps because wolves thrived there long after they were hunted to extinction in England. At one time the Emerlad Isle was even known as wolf-land and Saint Patrick himself was believed to have transformed Vereticus, the king of Wales, into a wolf. 

Romanticized stories involving werewolves persisted for years in Europe. England’s Gervase of Tilbury, a scholastic writing between 1210 and 1214, noted that “in England we often see men changed into wolves at the change of the moon.” Gervase’s Otia Imperialia, a collection of medieval legends and superstitions, includes the tale of Raimbaud of Auvergne, a former soldier turned outlaw, who turned himself into a werewolf and began a series of attack on children and adults alike until a carpenter chopped off his hand. A similarly curious twelfth century werewolf tale came from Ireland. In his Topographis Hibeniae the ecclesiastic Gerald of Wales related the tale of a priest and a boy who met with a werewolf couple on their journey to Meath. Medieval writers of romance started to construct airy fictions. Werewolves were figured as wicked-step mother and lost-heir of a throne. The Lay of the Werewolf was such a story describing the cruel infidelity of a woman. 

Origin of the Werewolf Legend

Werewolf legend originated from the countryside around German town Colongne and Bedburg in 1591. At that time Europe was under the dark shadow of ignorance and superstitions. Towns were underdeveloped and people lived near woods. The fear of wolves was like a nightmare. Their attacks were so frequent that people even feared to travel from one place to another. Every morning, countryside people would find half-eaten human limbs on their fields. They tried their best to kill those bloodthirsty creatures. But one day the inhabitants of the German town Colongne and Bedburg made a horrible discovery that altered the history of wolf killing. 

An age-old pamphlet describes those shivering moments vividly. A few people cornered a wolf and set their dogs upon it. They attacked it with sharp sticks and spears. Surprisingly the ferocious wolf did not run away; it stood up and turned into a middle-aged man. They could recognize the wolf shaped man; he was Peter Stubbe of the same village. This Peter Stubbe was the first werewolf mankind has ever faced with. 

Stubbe was put on the torture wheel where he confessed 16 murders including two pregnant women and thirteen children. The history behind his downfall was rather strange. He had started to practice sorcery when he was only 12 and was so obsessed with it that he even had tried to make a pact with the Devil. Wearing a magic girdle he started to attack his enemies, real or imaginary, for revenge. After several months, he took the guise of a wolf and continued his evil with more brutality. In the wolf form he used to tear up victims’ throats and suck warm blood. Gradually his thirst for blood grew and he roamed around fields in search of prey.  
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The savagery of his crimes was beyond imagination. Once two men and a woman were walking along a road that went through the forest he used to hide in. He called one of them. The man did not return for a long time and the second one followed his trail. He also disappeared into the forest. The woman fled from the area. Later, two mangled corpses were recovered from the forest, but the woman’s body never reappeared. It was believed that Stubbe had devoured it all. Young girls who played together or milked the cows in the fields were his frequent victims. He used to chase them like a hound, catch the slowest one, rape and kill her. Then he would drink hot blood and eat tender flesh from her body. Stubbe committed the most gruesome crime upon his own son. He took his son to a nearby forest, cracked the poor child’s skull and ate brain. 

No punishment could match the magnitude of Stubbe’s crime. He was put on the torture wheel and his flesh was pulled off with red-hot pincer. His arms and legs were broken, and finally he was decapitated. His carcass was burned to ashes. As accessories to his misdeeds, his daughter and mistress were also burnt alive.  
The Magistrate of the town Bedburg built a grim monument remembering the ghastly incident.Workmen put the torture wheel atop a tall pole with Stubbe’s head above it. His head was structured with the likeliness of a wolf. Sixteen pieces of yard long wood pieces were hung from the rim of the wheel to commemorate the poor souls of his victims. The words of Stubbe’s trial and execution spread across the lands. His brutality, their ways and atrocity were beyond human experience. His ferocity was readily related with the behavior of wolf. People started to believe that such creatures with the shadow of wolves were living among them. They named them Werewolves. 
 Transformation Process

From centuries of stories, a composite portrait of a werewolf can be sketched. In human [image: image1.jpg]The life and death of Peter Stubbe-woodcut, Nurnbera 1589



form they had bushy eyebrows that met over the bridge of the nose; blood red fingernails were long and Almond shaped. Their mouth and eyes were always dry and they were often thirsty. Ears were long and narrow, laid back on their heads. Their skin was rough, scratched and hairy. It often had a yellowish, pinkish or greenish cast. In addition to such physical features, the werewolf also displayed certain psychological traits. They commonly preferred the night and solitude, had an inclination towards visiting the graveyards and were known to dig up corpses and feast upon them.  

The transformation was achieved in numerous ways. The most common ritual was practiced on nights when the moon was full. First the afflicted man would locate an isolate place and trace a big circle on the soil. On the center of that circle he made a fire and prepared his magic ointment. (The compositions of those ointments were different, but generally contained plant ingredients like nightshade, belladonna and henbane. Pig fat, turpentine and olive oil were used as solvent for them. Later when the distillation of spirits was perfected, alcohol served the purpose.) After rubbing his body with the ointment, he would wear the wolf hide and concentrate on prayer to the Devil. At the end of the process the man turned into a wolf and ran in quest of prey.
Werewolves' case

As centuries passed there arrived a point when fanciful stories told to amuse people were replaced by real incidents and real suffering. Suddenly tales such as Stubbe’s started to emerge. It was as if people believed that werewolves were every where. The trial records on lycanthropy revealed an epidemic cases. In France alone, between 1520 and 1630, some 30.000 individuals had the misfortune to be labeled werewolves, many of them underwent criminal investigation and torture, confessed, and suffered a vile death at the stake. For those who escaped such a fate, the trauma of interrogation must have left lifetime scars. Here is collection of some French werewolf trials which have been recorded. 

Possible Explanations of Werewolf Phenomenon

General Explanation of Werewolf Phenomenon 
Was the werewolf phenomenon really a matter of delusion-or drug induced madness? There was no lack of effort to explain the werewolf behavior down through the ages. Some asserted that it was caused by an excess of melancholy or an imbalance in humors, the liquid or fluid part of the body. Many doctors believed that such melancholy could lead to insanity, hallucination and delusion. One physician recommended that the lycanthrope should be treated with baths, purging, bleeding, dietary measures; to promote a state of mental calmness, rubbing opium into the nostrils. In his 1621's work entitled Anatomy of Melancholy Robert Burton, the clergyman and scholar, considered lycanthrope to be a form of madness, and he blamed every thing from sorcerers and witches to poor diet, bad air, sleeplessness and even lack of exercise. 
Whatever would be the explanation, the frightened common folk preferred magical explanations. Thus, for some, the werewolf was the projection of a demon, which made its victims appear as a wolf in his own eyes and to those around him. For others, the werewolf was a direct manifestation of the Devil. Early seventeenth century French author Henri Bouguet believed, as did a great many people of that day, that Satan would leave the lycanthrope asleep behind a bush, go forth as a wolf, and perform whatever evil might be in that person’s mind. According to Bouguet, the Devil could confuse the sleeper’s imagination to such an extent “that he believes he had really been a wolf and had run about and killed men and beasts.”
The Mysteries of Magic, written by nineteenth century French occultist Éliphas Lévi, postulates the existence of a phantom - a body that acted as mediator between a living organism and the soul. “Thus in case of a man whose instinct is savage and sanguinary, his phantom will wander abroad in lupine form, whilst he sleeps painfully at home, dreaming he is a veritable wolf.” Lévi believed that the wounds so often reported in the cases of werewolves could be attributed to the out-of-body experience. He saw the human body as a subject to magnetic as well as nervous influences and capable of receiving the wounds suffered by the metamorphosed shape. 

Scientific Explanation of Werewolf Phenomenon:

Modern physicians diagnose the lycanthrope as suffering from 1. Schizophrenia, 2. Organic Brain Syndrome with psychosis, 3. Psychotic Depressive Reaction, 4. Hysterical Neurosis of the dissociative type, 5. Manic-depressive Psychosis and 6. Psychomotor Epilepsy. Science has found a chemical basis for lycanthropy. Hallucinogenic plants and fungus-infected grain had caused many of the so-called lycanthrope to believe that they had turned into wolves. The main ingredients of the ointments used by the werewolves were belladonna or nightshade that could produce hallucination and delusions of bodily metamorphose.  

The diet of medieval peasants may have been another source of lycanthropic delusions. Bread was frequently made from ergot infected grains. Ergot is a fungus of which alkaloids are chemically related to LSD (LysergicAcid Diethylamide, a strong hallucinogenic psychoactive drug. The drug produces dreamlike changes in mood and thought, and alters the perception of time and space. It can create a feeling of lack of self-control, extreme terror and blur the feeling between the individual and the environment.) Like this modern drug, ergot infected grains can induce powerful and long lasting hallucination. In 1951, nearly 135 people had to be hospitalized and 6 died from ergot poisoning in the French town of Pont St. Esprit. They ate bread made from fungus infected rye. The victims had horrible visions of being attacked by tigers and snakes and of turning into beasts. This incident suggests that organic hallucination, [image: image2.jpg]


rather than supernatural causes, may explain the werewolf phenomenon. 

Something else has to be considered as well: the distinct possibility that some so-called werewolves were in fact the tragic victims of rare diseases like Rabies and Porphyria. A strain of virus carried by dogs, wolves and other animals including vampire bats causes Rabies. The virus strikes the central nervous system and produces uncontrollable excitement and painful contractions of the throat muscles’ intervention, which prevent the victim from drinking. Death usually occurs within three to five days of the first symptom. The second disease, Porphyria is a rare genetic disorder that results in a deficiency of heme, one of the pigments in the oxygen-carrying red blood cells. At the 1985 conference of the American Association for the Advancement of Science, biochemist David Dolphin suggested that the untreated symptoms of Porphyria match many of the traits associated with the classic lycanthrope. One of them is severe photosensitivity, which makes venturing out into daylight extremely painful and thus dooms the sufferer to a life of shadows and darkness. As the condition advances, the victim’s appearance grows increasingly morbid. Discoloration of the skin and an unusual thick growth of facial or body hair occur. There is a tendency for an abnormal change in skin and formation of sores. Eventually the disease attacks cartilage (the soft bone) and causes a progressive deterioration of the nose, ears, eyelids and fingers. The teeth, as well as the fingernails and the flesh beneath them might turn red or reddish brown because of deposition of Porphyrin, a component of Hemoglobin in the blood. Porphyria is often accompanied by mental disturbance, from mild hysteria to delirium and manic-depressive psychoses.   from: http://members.tripod.com/alam25/lit.htm
Hellhounds, Werewolves and the Germanic Underworld

Alby Stone

There is a curious connection between dogs and travel to the realm of the dead. It can be found particularly in Indo-European mythologies, although it also occurs in Egypt, Siberia, and north America. According to the Vedic mythology of ancient India, for instance, the deceased must pass by the four-eyed dogs of Yama, king of the dead; and Greek mythology tells of the dog Kerberos, popularly endowed with three heads, who watches the entrance to Hades. Mention must also be made of the white, red-eared hounds of Celtic myth. But the idea of the underworld watchdog appears to have reached its fullest, and most complex expression among the Germanic peoples. 

In Scandinavia, hounds are associated with Niflheimr, the mortuary land ruled by the grim queen Hel. The Eddic poem Baldrs draumar (Balder's Dreams) tells how Odin rides to Niflheimr to ascertain the meaning of the dreams that have been troubling his son. On the way, 

He met a hound that came from Hel. 
That one had blood upon his breast, 
and long did he bark at Baldrs father. 
Onward rode Odin - the earth-way roared - 
till he came to the high hall of Hel. [1] 

Also in the Poetic Edda, in the Fjolsvinnsmal section of the poem Svipdagsmal, two dogs guard Lyfjaberg ('Mount of Healing') the otherworld dwelling of the maiden Mengloth, which is surrounded by a wall of fire, and a clay wall called Gastropnir. H.R. Ellis Davidson [2] has convincingly identified Mengloth with the goddess Hel, on the grounds that there are enough significant parallels between Niflheimr and Lyfjaberg to suggest that the rulers of the two places were also probably meant to be one and the same. The two dogs are worth a closer look: 

One is called Gifr, Geri is the other, 
if you wish to know: 
they are strong watchdogs, and they keep watch 
until the doom of the gods. [3] 

Gifr means 'Greedy'; as does Geri. The latter is also the name of one of Odin's two wolves - the other is Freki, whose name has the same meaning. As Bruce Lincoln hasshown, these names are all derived from the same Proto-Indo-European root, *gher-, which is thought to denote the sound made by an animal, in this case the canine variety. In essence, the names all mean 'Growler'. The same source gives rise to the name Garmr, 'Dog', the dreadful beast that is said to be fettered before Niflheimr; and to Kerberos. Lincoln also points out that the same root has given rise to a class of words that he describes as 'sub-verbal utterances: sounds commonly made by people, none of which constitute actual words'. He concludes that the Germanic words so derived refer to greed as 'that characteristic whereby a human being is reduced to the level of a hungry beast: growling, ravenous, and inarticulate', and suggests that the association of dog and underworld may be due in part to the dog's widespread reputation as a devourer of corpses; the growl denotes 'the greed of none other than all-devouring death' [4]. 

To Lincoln's notion we may add the simple observation that the dog's common role in human communities makes it a natural candidate for the part of guardian of the underworld. But there is much more than that to be said for it. Dogs and wolves are closely related, in traditional mythology as well as in nature. The Old English epic poem Beowulf describes the monster Grendel and his mother in terms that leave little doubt as to their lupine nature - among the words used to describe them are: werga, werhtho, heorowearh, brimwylf, grundwyrgenne, all of which contain the elements wearg/wearh or wylf. Grendel is also called a scucca (demon), from which the second element of the name of Black Shuck, the supernatural dog encountered by nocturnal travellers in East Anglian folklore, is derived. It is also said of Grendel that him of eagum stod ligge gelicost leoht unfaeger, 'from his eyes shone a fire-like, baleful light' [5]. 

Grendel and his mother are both haunters and guardians of a burial mound in marshland, and are given an aquatic aspect to match - brimwylf, for instance, means 'water-wolf'. This brings to mind the bodies of water - usually rivers, but sometimes a lake or sea - that are invariably supposed to surround the Indo-European underworld, and those of some non-Indo-European cultures. This brings us, strange as it may seem, to St Christopher. 

In Christian popular tradition, St Christopher was a giant who carried travellers across a river. The story is well known, and does not need to be repeated here. But Old English traditions of the saint are rather unusual. According to the Old English Passion of St Christopher, se w s healf hundisces mancynnes, 'he was of the race of mankind who are half hound'. The Old English Martyrology elaborates upon this: he was thaere theode thaer men habbath hunda heafod & of thaere eorthan on theare aeton men hi selfe, 'from the nation where men have the head of a dog and from the country where men devour each other'; furthermore, he haefde hundes haefod, & his loccas waeron ofer gemet side, & his eagan scinon swa leohte swa morgensteorra, & his teth waeron swa scearpe swa eofores texas, 'he had the head of a hound, and his locks were extremely long, and his eyes shone as bright as the morning star, and his teeth were as sharp as a boar's tusks' [6]. 

It is plain that this is not quite the patron saint of travellers that we are told about at Sunday School. It is a peculiarly Old English view of St Christopher. He resembles the monstrous Healfhundingas, a race mentioned in two Old English texts: The Wonders of the East and The Letter of Alexander to Aristotle. More to the point, he resembles the lupine monsters of Beowulf. Like most other Indo-European traditions, the Germans seem to have conceived of an otherworldly ferryman who conducted the dead to the underworld; indeed, Odin was so pictured during the Viking Age. It seems reasonable to suppose that St Christopher's occupation and location struck a traditional chord familiar to Anglo-Saxon ears, and that the legend was consequently coloured by Germanic underworld motifs. 

At this point, we must return to the Grendel family, and to Odin's wolves. Grendel and his mother are several times characterised by compounds of the word wearg or its variant wearh, which may be more familiar to readers of J.R.R. Tolkien in its continental German form warg, although it has similar forms in other Germanic tongues. This is a complex word: it is often used simply to mean 'wolf', but it also denotes an outlaw or the state of outlawry, in which case it refers to those who have committed crimes that are either unforgivable or unredeemable, and who are cast out from their communities and doomed to wander until they die. Outlaws were traditionally forest-dwellers, and could be legitimately killed. 

It would be easy to assume that outlaws were called warg simply because their offences were of an especially savage kind, and that they were likened to wolves, wild, bestial, and uncivilised, as a result. Anglo-Norman law, for example, stated that the outlaw would 'be held to be a wolf and . . . be proclaimed 'wolf's-head'' [7]. Interestingly, the Frankish Lex Salica uses the phrase wargus sit ('he shall be a warg') of a despoiler of buried corpses [8]. But warg is not a straightforward word. It is derived from an Indo-European *wergh-, 'strangle', via Germanic *wargaz. It is suggested that the use of warg and its variants in Germanic legal codes, as a condemnation, 'originally was a magico-legal pronouncement which transformed the criminal into a werwolf worthy of strangulation' [9]. The Indo-European antiquity of this notion is demonstrated in Hittite texts which include the phrase zi-ik-wa UR.BAR.RA ki-sa-at, 'thou art become a wolf'; and the name LU.MES hurkilas, denoting demon-like entities who are set to capture a wolf and strangle a serpent - hurkilas being derived from the same root as warg [10]. The warg, in this analysis, is a strangler, but one who himself requires strangulation. 

The Lex Salica is not alone in condemning corpse-violators as warg. Exactly the same thing can be found in the Lex Ripuaria, and in the laws decreed by Henry I of England. Medieval Scandinavian legal texts, however, tend to apply the cognate term vargr to those who kill by cowardly means, and to oath-breakers; however, the term is almost always used in compounds, which suggests that the archaic point has been lost. Ultimately, a warg is an outlaw, one who has literally become a wolf in the eyes of his fellows: a warg can become what he is by being outlawed, for murder or oath-breaking; or he can be oulawed for what he already is, a warg, a worrier of corpses. 

The traditional method for disposing of outlaws was hanging, a punishment that is only a minor variation on strangulation. This was the prescribed way of sacrificing to Odin. As the poem Grimnismal says, 'Odin's hall is easy to recognise: a vargr hangs before the western door...' [11]. Odin is known as Hangaguth, 'God of the Hanged'; in Old English, Old Saxon, and Old Norse, the gallows is known as the 'warg-tree'. Strangulation is implied by a number of references to the ropes or snares of the death-goddess in Indo-European myth; and here the name Mengloth, 'necklace-glad', may be significant, especially as one of the walls that surround her Lyfjaberg is the clay wall called Gastropnir, 'Guest-Strangler'. 

The situation thus far can be summarised as follows. Firstly, the land of the dead is guarded by a canine or lupine creature. Secondly, that land must be reached by crossing a body of water. Next, warg applies to men who are legally wolves - or werewolves, for that is what we are dealing with here - and are condemned to the noose. Lastly, the references to Grendel in Beowulf further suggest that the dogs or wolves who guard or bar the way to the underworld are themselves warg. 

There are two more things to note before we can progress further. One is an interesting kenning in another Eddic poem, Helreith Brynhildar: this is hrot-garmr, 'howling dog', which stands for fire, and in this case refers specifically to Brynhild's funeral pyre. The other is the wall of fire that surrounds Mengloth's Lyfjaberg. This is paralleled in several other medieval Norse texts by walls of flame that surround otherworld realms. The two ideas could be linked: after all, cremation is itself a wall of fire that is a boundary between this world and the next. 

This takes us, indirectly, back to warg. The Roggenwolf ('rye-wolf') of German rural folklore is a demon that lives in grainfields and ambushes peasants, strangling them. This creature, essentially a type of werewolf, is represented at harvest-time by the last sheaf, which is called 'Wolf' and tied up to nullify its malignance. Like Grendel, the Roggenwolf has a sinister mother, the Roggenmutter or Kornmutter. Another lupine connection is the fungus ergot, which is particularly associated with rye. This fungus, which gives the grain an unpleasant appearance, is sometimes known as Wolf or Wolfszahn ('Wolf-tooth'). Mary R. Gerstein [12] suggests that there is an etymological link between ergot and warg: she presents a number of examples where variants of warg are used to imply moral or physical corruption or disease, and in some they are coupled with the term represented in Old Norse by argr and ergi, and in other Germanic languages as earh, earg, arag, arug, and so on. This is basically a term used to denote passive homosexuality, and is specifically applied to the recipient in anal intercourse. It is also used to describe Odin, as a consequence of his use of the magical technique called seithr, an art appropriate to women. Gerstein's idea is that, just as warg indicates the transformation of man into wolf, arg denotes the notional change of man into woman. Arg and its cognate forms form the third corner of this etymological triangle. 

Ergot contains a number of interesting substances, chief among which is lysergic acid, from which the hallucinogen LSD is made. Poisoning by ergot (ergotism) used to occur frequently in Europe. Among the symptoms of this virulent, and often lethal, condition are: disruption of motor control functions, causing tremors and writhing, wry neck, convulsions, rolling eyes, and speechlessness; dizziness, confusion, hallucinations, panic attacks, and delusions; extreme thirst, uncontrollable appetite; feelings of extreme heat, or even cold, with itching and tingling, swelling and blistering of the skin. Ergotism was known by a variety of names: St. Anthony's Fire, and - to the physicians of seventeenth-century England - 'suffocation of the mother'. In other words, the symptoms of ergotism mimic lycanthropic behaviour, and can often lead to a fairly convincing simulation of death by strangulation (wry neck) or suffocation [13]. In addition, the presence of lysergic acid is capable of taking the victim on a very bad trip indeed. From the observer's point of view, the symptoms are also superficially similar to rabies. Ergotism or rabies could explain the popular belief that lycanthropy is transmitted through the bite of a werewolf; and in this context ergotism may be the more likely candidate. 

Furthermore, the itching and burning sensations caused by extreme vascular constriction - often a prelude to tisse necrosis, gangrene - could also be construed as a foretaste of the fires of hell, and the experience would augment the effects of the lysergic acid. The growth of ergot is stimulated by certain atmospheric conditions: it grows best in overcast and damp weather. Epidemics have been linked to volcanic eruptions, particularly in Scandinavia; and the presence of nearby marshland or lakes is enough to moisten the air sufficiently to facilitate the growth of ergot [14]. To this we must add the simple fact that rye has long been the traditional, staple grain of Germany and Scandinavia; although ergot is by no means exclusive to that cereal. With that in mind, it may useful to note that the most commonly accepted interpretation of the controversial name Beowulf is 'Barley-wolf', which hints at the same theme, and adds the notion of the warrior as one who can change into a ravening beast, a lycanthropic transformation that is also expressed in the Norse term berserkr, 'bear-shirt'. 

It is difficult to summarise this complex argument with clarity. The basic Indo-European (or even Eurasiatic) myth, of the dog that keeps watch over the realm of the dead, has been augmented by the peculiarly Germanic idea of the outlaw as wolf, and as a foredoomed sacrificial victim. The term warg may originally have applied exclusively to those guilty of desecrating buried corpses, or perhaps even those who killed in a cowardly manner. The latter, if the etymology of warg isany indication, may have been stranglers - in other words, those who killed by a method normally reserved for human sacrifice. Like those men who are argr, 'passive' homosexuals, the warg occupies a marginal position: just as one is a man who acts like a woman, the other is a man who legally is a wolf - and is also, it must be remarked, as good as dead in the eyes of his fellows. Such people are able to travel between the worlds of life and death, like the shaman. That these ideas came to grow together is shown in the Middle High German epic Eneide by Heinrich von Veldeke, who characterises Kerberos as both arg and warg: 

	

	

	

	


Cerberus der arge 
und alle sine warge 
die an hem hiengem. 

Kerberos the arg 
and all the wargs 
who follow him. [15] 

The phenomenon of ergotism apes both the lycanthropic state of the warg and - thanks to the lysergic acid present in the growth - the journey to the otherworld. It also gives the victim an unpleasant precognition of the flames of the funeral pyre, the wall of fire that must be crossed to reach the land of the dead. As we have seen, this fire is itself characterised in one poem as a dog, and in German folklore the fungus that causes the foretaste is called a wolf, or the tooth of a wolf. 

The liminal status of the dog, and its role as guardian, has been dealt with in more detail in Bob Trubshaw's Black dogs: guardians of the corpseways. It remains only to emphasise that this analysis underscores the argument presented there. 
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PURPORTED WEREWOLF SIGHTINGS IN HISTORY
Werewolf Cases Through Time -- There have been many myths and legends surrounding werewolves for centuries, but over time some of the stories that were originally told to amuse people were replaced by truthful accounts and real suffering.  It appeared that people believed in the myth of the werewolf.  In France alone, between 1520 and 1630, about 30,000 individuals were labeled as werewolves and some of the unfortunate ones underwent criminal investigation and torture.  Here is a collection of some of the French werewolf trials that have been recorded.

75,000 BC
Earliest human altars, including evidence of prehistoric bear-cult.
10,000 BC
Domestication of dog
6,000 BC
Catal Huyuk cave-drawings depict leopard men hunting
2,000 BC
Epic of Gilamesh written down (first literary evidence of werewolves)
850 BC
Odyssey written down (includes many traces of werewolf beliefs)
500 BC
Scythians recorded as believing the Neuri to be werewolves.
400 BC
Damarchus, Arcadian werewolf, said to have won boxing medal at Olympics
100 - 75 BC
Virgil's eighth ecologue (first voluntary transformation of werewolf)
55 AD

Petronius, Satyricon
150 AD
Apuleius, Metamorphosis composed
170 AD
Pausanias visits Arcadia and hears of Lykanian werewolf rites
432 AD
St. Patrick arrives in Ireland
600 AD
Saint Albeus (Irish) said to have been suckled by wolves

617 AD 
Wolves said to have attacked heretical monks
650 AD
Paulus Aegineta describes "melancholic lycanthropia"
900 AD
Hrafnsmal mentions "wolf coats" among the Norwegian Army 

               
Canon Episcopi condems the belief in reality of witches as heretical 

1020

First use of the word "werewulf" recorded in English
1101

Death of Prince Vseslav of Polock, alleged Ukrainian werewolf
1182 – 1183
Giraldus claims to have discovered Irish werewolf couple
1194 – 1197
Guillaume de Palerne composed
1198

Marie de France composes Bisclavret
1250

Lai de Melion composed
1275 – 1300
Volsungasaga, Germanic werewolf saga, written down

1344

Wolf child of Hesse discovered
1347 – 1351
First major outbreak of the Black Death

1407

Werewolves mentioned during witchcraft trial at Basel

1450

Else of Meerburg accused of riding a wolf
1486

Malleus Maleficarum (Hammer for Witches) published
1494

Swiss woman tried for riding a wolf
1495

Woman tried for riding a wolf at Lucerne
1521

Werewolves of Poligny burnt


The trial of two French peasants in 1521 got wide spread notoriety.  Pierre Burgot 

and Michael Verdum were the convicted werewolves.  Nineteen years ago when 


Burgot was desperately trying to gather his storm-frightened sheep, he met with three 

mysterious horsemen dressed in black.  One of them assured him the future 


protection of his sheep and gave him some money.  In return, the stranger just 


wanted Burgot to obey him as the Lord.  Accepting the proposal Burgot agreed to 

meet again.  In the second meeting the so-called Lord announced the full conditions 

of the deal: Burgot must renounce God, the Holy Virgin, the Company of Heaven, his 

baptism and also his confirmation.

 



As years passed, Burgot became reluctant to maintain the pact.  Then Michel 


Verdum called him and demanded him to strip naked and rub magic ointment on his 

body.  When Burgot obeyed the order, he found his arms and legs had become hairy, 

his hands reshaped into paws.  Verdum changed his shape also and together they 

ran through the surrounding countryside.  They committed various crimes, tearing a 

seven-year-old boy to pieces, killing a woman and abducting a four-year-old girl.  The 

unfortunate girl was fully eaten by two of them.  When they were caught, they were 

duly put to death.  Their picture was hung in the local church as a reminder of all the 

evil deeds that men could commit under the influence of Satan.
1541

Paduan werewolf dies after having arms and legs cut off
1550

Witekind interviews self-confessed werewolf at Riga Johann Weyer 

              
takes up post of doctor at Cleve

1552

Modern French version of Guillaume published at Lyon

1555

Olaus Magnus records strange behavior of Baltic werewolves
1560

First publication of Della Porta, Magiae naturalis

1563

First publication of Weyer, De praestigus daemonum

1572
         
St. Bartholomew's Day of Massacre, intensification of French civil war
1573

Gilles Garnier burnt as werewolf


In 1573, werewolf attacks became more apparent.  After finding several half-eaten 

children, the authorities of the town Dole in Frenche-Comte province put a price on 

werewolves’ heads.  Two months after the injunction, an alleged werewolf named 

Gillas Garnier was arrested.  His victims were nine to twelve-year-old children.  He 

slaughtered them with his paws and teeth.  To satisfy his appetite, he ate flesh from 

their thigh, legs and belly.  The stories of his crimes and sentencing him to death still 

survive and have become a folk song.

 
1575

Trials of the benandanti begin in the Friuili (and will continue for a century)
1580

Rebellion at Romans with cannibalistic overtones
1584

Reginald Scot's Discoverie of Witchcraft published
1588

Alleged date of Auvergne female werewolf (Boguet)
1589

Peter Stubb executed as werewolf at Cologne
1598

Roulet tried as werewolf, his sentence commuted 

             
"Werewolf of Chalons" executed at Paris 

             
Gandillon family burnt as werewolves in the Jura 

1602

2nd edition of Bouget, Discours des sorciers
1603

Jean Grenier tried as werewolf and is sentenced to life imprisonment
1610

Two women condemned as werewolves at Liege Jean Grenier dies 

1614

Webster's Duchess of Malfi published
1637

Famine in Franche-Comte: cannibalism reported

1652
         
Cromwellian law forbids export of Irish wolfhounds

1692

The Livonian werewolf Theiss interrogated
1697

Perrault's Contes includes "Little Red Riding Hood"

1701

De Tournefort sees vampire exhumation
1764

Bete de Gevaudon starts werewolf scare in Auvergne
1796 – 1799
Widespread fear of wolves reported in France

1797

Victor of Aveyron first seen

1806

French population falls below 2000
1812

Grimm Brothers publish their version of "Little Red Riding Hood"

1824

Antoine Leger tried for werewolf crimes and sentenced to lunatic asylum
1828

Death of Victor of Averyon
1830

Sioux warriors reported hunting in wolfskins
1857

Accusation of being "wolf leader" ends in court in St. Gervais 

              
G. W. M. Reynolds, Wagner the Wehr-Wolf published 

1880

Folklorist collects werewolf tale in Picardy

1885

Johann Weyer's book reprinted at Paris
1886

Robert Louis Stevenson, Dr. Jekyll and Mr. Hyde published

1906

Freud lists Weyer's book as among ten most significant ever published

1913

The Werewolf (film) using real wolf in transformation scene

1914

Freud publishes "wolf man" paper
1920

Kamala and Amala, the Orissa wolf children, discovered 

               
Right-wing terror group "Operation Werewolf" established in Germany 

1932

Jekyll & Hyde (film) starring Frederic March

1935

Werewolf of London (film)
1941

Wolf Man (film) starring Lon Chaney Jr.
1943 – 1944
Childhood autism first described LSD discovered 

1944

House of Frankenstein (film) includes mention of silver bullet
1951

Outbreak of ergotism at Pont-Saint-Esprit

1952

Ogburn & Bose, On the trail of the Wolf-Children published
1957

I Was a Teenage Werewolf (film)

1972

Shamdeo discovered living among wolves in India

1975
          
Surawicz & Banta publish first two modern cases of lycanthopy

1979

"An American Werewolf in London" (film) includes first four-footed werewolf

1985

"Death of Shamdeo" 

                
"Teen Wolf" (film) 

1988

Monsieur X arrested 

             
"McLean Hospital" survey published 

1990

"Werewolf rapist" jailed 

               
McLean Case 8 full report published 

1991

"The Wolfman" escapes from Broadmoor

 
From http://www.angelfire.com/realm/shades/demons/werewolves/werewolfsightings.htm
Werewolves in Film
Ø      The Wolf Man.  1941.  

Ø      Frankenstein Meets Wolf Man.  1943.  

Ø      I Was a Teenage Werewolf.  1957.  

Ø      The Curse of the Werewolf.  1960.  

Ø      Face of the Screaming Werewolf.  1960. 

Ø      Mark of the Wolfman.  1967.  

Ø      The Legend of the Wolf Woman.  1976.  

Ø      The Beast.  1977.  
Ø      The Howling.  1980.  

Ø      American Werewolf in London.  1981.  
Ø      Silver Bullet.  1985.  

Ø      Curse of the Queerwolf.  1987.  

Ø      Wolf.  1994. 

Ø      Ginger Snaps.  2000.  

Ø      Underworld.  2003.  
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